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the external world has an objective extra-mental value.92
Such objects of our cognition exist apart from and
independent of their corresponding Jnana and are
cognised either through the instrumentality of the
external sense-organs or through the internal sense-
organs, namely, the anfahkaranas. Both the external
and internal objects of our cognition, being different
from their corresponding cognitions, are equally in-
cluded under the sensible "world which represents the
Jneya aspect.

It has been said above that the objective world is
cognised either through the help of the external sense-
organs or through the help of the antahkaranas. In the
former case, the objects of cognition are naturally
grosser, while, in the latter case, they are subtler. In
other words, in the former case, the external objects
of cognition are mainly the respective specific attributes
of the five Mahabhutas namely, rupa, sparry gandha., rasa
and fabda which have enough affinity with their respec-
tive sense-organs through which they are cognised.
In the latter case, where the objects of the sensible
world are cognised through the instrumentality of the
antahkaranas the objects of cognition are all those
subtler elements which are beyond the reach of our
physical eyes: namely, paramdnuSy tanmdtrds^ desire,
pain and pleasure etc.

This makes it clear that Realism presupposes an
objective world, having an independent and real
existence as opposed to mere appearance (^Abhasa) as
the Idealists are inclined to believe, and as such, being
distinct from Jnana. Realism as defined above would
include the following schools: Nyaya, Vai^esika, the
two schools of Purva-Mimamsa, namely, Bhatta and
Prabhakara, Sankhya, Ramanuja, Madhva, (^aivahm of
Kashmir, and even Cankara-Vedanta in its emptdcal
{vyavaharikd) aspect from the orthodox side, while

92 The World as Power: Realm, pp. 25-27.